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ectcs, as the self that exists in deep sleep, is contrary'to ex-
perience. The self that appears in deep sleep is that which
is unrelated to objects and which has no experience of obje-
cts ; and since there is nothing to be perceived, there is the
'svarupa siddhi9. The self is 'sarvatmakatva^ (universal
consciousness) whence it has nothing to exclude from itself.
And only when there is the attachment of the objects to the
*aham\ there is the awareness of the objects that are distinct
from the 'aham\

If it is said that the ahankara is in deep sleep without
requiring objects and that there is this awareness, then we
ought to remember it, just as we do remember the ahan-
kara of yesterday. There is the abhimana of the ahankara
yesterday ; and even though there is no rule that we should
remember all that was experienced, yet since the nature of
ahankara is to remember, there should be the memory of
the ahankara in deep sleep.

Objection ; The eternal consciousness is beyond
destruction ; and abankara being this consciousness, we
cannot have the samskara necessary for memory. Samskara
arises after an experience is over ; and such a thing is impo-
ssible here. Hence there is no memory of ahankara.

Reply ; In such a case even the ahankara of yester-
day cannot be remembered.

Objection ; How can you establish the 'ahankara
smriti' on your own view ? For ahankara, according to
you, is said to be illumined by the sakshi caitanya,
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